Reservation in southern Arizona, focusing on a set of collaborative efforts between linguists and tribal members. These efforts focus on legacy documentation, those recordings and manuscripts collected by previous researchers. They exist in US collections held by museums, universities, and individual researchers. In many cases, they are both inaccessible and unknown to community members. A considerable portion is untranscribed, untranslated, and unpublished. Many do not come up on a Google search, so if they are catalogued electronically, they do not emerge in the current technological tool of preference. Here we present the beginnings of a model of a collaboration that involves both indigenous and non-indigenous people. It is part of a long-term endeavor to transcribe, translate, and publish these O'odham materials and thus has implications
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beyond the field of linguistics, raising significant questions about who determines the benefit and impact to indigenous communities.
The next section presents background on the linguistic situation. Section 2 discusses legacy documentation in Tohono O'odham. Section 3 is an overview of our community-academic partnership. Section 4 presents implications from this collaboration for other researchers.
Background
Tohono O'odham is in the Uto-Aztecan language family and is classified as the Papago-Pima or O'odham language by Saxton et al. (1989) and others. Like many Native American languages, the continued survival of the language is threatened. represented by the latter number is a decline from the 1990 census, which is unsurprising given the comparable declines in other indigenous languages of the United States.
In many ways, the language is incredibly vital: one hears it on the reservation radio station, in tribal council, in legislative committee meetings, and it is taught as a subject in schools and the tribal college. However, there are very low numbers of children acquiring the language, and new learners of the language are key to its survival. A recent Comprehensive Education
Study (Madsen 2004) conducted by the tribal college claims that only 10% of 18-19 year olds can speak O'odham, and Nation members age 40 and above are the only age groups in which 50% or more can speak O'odham. Although endangered, the vitality and visibility of this Native 326
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American language suggests that it is ripe for preservation, maintenance, and revitalization efforts, since there is a significant group of speakers.
The existing documentation of the O'odham language provides a significant start on describing the language, but also serves to highlight the major needs in terms of providing basic documentation. There are three grammatical sketches of the language (Mason 1950 , Mathiot 1973 , and Saxton 1982 , as well as a pedagogical grammar (Zepeda 1988) . None approach the scope of contemporary descriptive or reference grammars. There are also two dictionaries, Mathiot (1973) , which is not in print, and Saxton et al. (1989) . The third major area of assessing documentation comes in terms of text materials, particularly the linguistic analysis of texts. Only three annotated texts have been published (Mason 1950 , Saxton 1982 , and Mathiot 1991 . A solid body of texts and their translations exists; it focuses on traditional, conventionalized discourse such as ritual speeches, songs, coyote tales, and creation stories (i.e., Saxton and Saxton 1973 , Bahr et al. 1974 , Bahr 1975 , and Haefer 1981 . Major gaps in genre coverage thus exist, as well as the systematic absence of linguistically annotated materials.
The linguistic literature also includes papers and dissertations on the O'odham language, some of which include scholarly contributions by O'odham people (Dolores 1913 (Dolores , 1923 Hale 1959 Hale ,1992 Alvarez and Hale 1970; Zepeda 1984 Zepeda , 1987 Zepeda , 1988 Zepeda , 1999 Zepeda and Hill 1998; Hill and Zepeda 1992, 1998; Lopez 1998a, b; Fitzgerald 1997 Fitzgerald , 1999a Fitzgerald , b, 2000 Fitzgerald , 2002 Fitzgerald , 2003 Fitzgerald , 2004 annotated texts. A corpus of annotated texts would be a significant contribution to the overall documentation of O'odham, and it would be useful in a reference grammar and an updated dictionary.
Legacy documentation
The focus in this section will be on the unpublished, untranscribed recordings in museum and other collections. transcription and providing a translation to coyote stories. As a longtime figure in the community promoting language and culture, he also served as a major point person in the collaboration.
Phillip Miguel has also served as TOCC language faculty and a Himdag committee member Linguists need to see the deeply personal value of these recordings. 333   3   3   3 A third guiding principle is to listen and work to build trust. These types of efforts will likely involve collaborations for years, if they are successful. But there is a strong negative history of colonialism that often makes trust difficult. For the linguist, it is imperative to realize that academic concerns may be very different from tribal concerns, and that community members may resent outsiders. Linguists should listen to these concerns and consider how to address them, and
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ask community members what courses of action they suggest. It is also important to think outside the box and allow research to be community-driven. For example, archival texts and recordings have much to offer linguistic research as rich storehouses of phonological, morphological, syntactic and other data.
Regarding this principle for the community, it is important to realize that academics have to find a way to publish to be hired and promoted in universities. Is it possible to meet this need for publication in a way that serves community interests? What, if any, restrictions should be set on publications? On these questions, it is also important to think long-term. If materials are collected but unpublished, they at least exist for the future. Another guiding principle is to recognize the ideologies held by linguists and by those in indigenous communities. Linguists fail to realize that many community members have internalized the negative attitudes held by mainstream groups about their languages. They may fail to realize that community members prefer certain dialects of the language in a way that reflects both hierarchies in the language and the absence of a tradition of a standard. Community members may disparage the varieties spoken by youths, just as youth language is disparaged in mainstream American society. The language attitudes that play out in mainstream America over language do not relate to language but rather to attitudes about different groups in society (see, for example, Lippi-Green 1997). For community members, it is important to consider how language attitudes have an impact on a language whose status is endangered. Language change and language variation are natural results of speakers using a language. Linguists can serve as valuable resources for presentations on language change, language variation, bilingualism, literacy, and language endangerment, all as they relate to the particular language community.
It is also important to acknowledge value differences, not just between linguists and communities, but also to recognize different opinions within the community and contribute those to the academic community. h. Have the tribal community determine archival access.
i. Develop grant proposals with tribal members as co-submitters.
j. Develop accessible software to allow elders to input materials.
Conclusion
For both academics and community members, language can be a vehicle to empowerment and education. It is helpful when linguists recognize that their standards of ethics, research programs, and expectations often reflect Eurocentric assumptions and a power dynamic that privileges these assumptions. For an indigenous community, the opportunity to collaborate with linguists can provide a way to heighten awareness of the local nature of language endangerment, create research agendas that are community-driven and increase access to education and jobs, and set local priorities and goals for the language community. Community-driven research agendas have the potential to be mutually beneficial. Discourse data, like the archival material described here, can have strong community value and impact; it is also a treasure trove for investigations into any component of grammar (syntax, morphology, semantics, phonology, etc.). In the face of these issues, legacy documentation offers an opportunity for cultural and linguistic repatriation of a considerable body of materials. Linguists should consider these stockpiles of materials as a resource worth cultivating. Investigating whether archival materials (of both a formal and informal nature) exist should be considered critical in working with any endangered language, as it represents an untapped resource. Individual researchers may be the largest holders of such materials. Collaborative projects such as this one seek to complete the work to make such materials accessible, thus creating a legacy that is meaningful and useful for both researchers and community members. 
